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Brief Overview of God's Covenants  
 

I. The Covenant of Redemption or in Latin pactum salutis   
A. Scripture: Eph. 1:3-6; Jn. 10:27-30; 15:26; 17:5-6 
B. Every event in history is something that God has planned, and the planning goes back to eternity. 

The agreement before the world was even made, God the Father gave a people to His Son, 
chosen “in Him before the foundation of the world”. It was then that “He predestined us for 
adoption as sons through Jesus Christ, according to the purpose of his will” (Eph. 1:4,5; Jn. 10:27-
30; 17:5,6) 

II. The Universal Covenant   
A. Scripture: Ps. 47:1-2; 74:12-17; Isa. 66:1-2 
B. Anything God creates is necessarily under His lordship, under His control and authority.  The 

created world is His servant. And of course, when you have a lord and a servant, you have a 
covenant.  God’s universal covenant with the created world.  God is Lord, the King over all the 
earth.  Through Isaiah, God mentions two levels of his kingship: His rule from heaven over the 
whole earth, and His rule over Israel, centered in the temple. The second depends on the first 
and is limited by the first.   

III. The Edenic Covenant (of works WCF 7.2; of Life WLC 20) 
A. Scripture: Gen. 1:26-31; 2:15-17 
B. God’s relationship to human beings is different from his relationships to other creatures, but it is 

nevertheless covenantal. God is Lord, and human beings are His subjects.  God, in a conference 
with the heavenly host, makes a special announcement of this particular creative act (Gen. 1:26), 
and He makes human beings in His very image (v. 27), distinguishing them from all other 
creatures. In verse 28 He gives them distinct responsibilities, called the cultural mandate, 
empowering them by His blessing.  There was a special test of Adam’s covenant faithfulness, one 
that Adam failed. 

IV. The Adamic Covenant (of Grace) 
A. Scripture: Gen. 3:9-21 
B. We cannot be saved from sin and its consequences by keeping the creation ordinances, for such 

obedience can never erase the sin of Adam in which we are implicated.  After the fall, Adam 
could not achieve divine forgiveness by keeping God’s commands.  But God intends to save His 
fallen people. God Promises that Satan will be crushed by a child of Eve (v. 15). Though labor and 
childbearing are to be painful, they will preserve the human race until the time when the special 
child of the woman will gain this victory and save God’s people. Adam and Eve received this 
promise in faith.  So the promise of seed (the child promise) correlates with the promise that 
Adam’s work will continue to feed the human race (the land promise), bringing God’s blessing 
out of curse. 

V. The Noahic Covenant 
A. Scripture: Gen. 8:20-22; 9:1, 14-17 
B. After the flood, Noah brings an offering to God (Gen. 8:20–22) and God promises never again to 

destroy the earth by a flood (8:21–22; 9:15–17). In 9:1 and 7, He renews the cultural mandate 
given to Adam in the Edenic covenant.  God makes this covenant not only with Noah and his 
family, but with “every living creature of all flesh” (Gen. 9:16).  The Noachic covenant continues 
the covenant of grace as well as the universal covenant.  God saves the human race by his grace, 
promises that there will not be another universal destruction by water, and calls on Noah and his 



 

 

descendants to live by obedient faith. God brings life out of death, anticipating the work of 
Christ. So he preserves the human race until the Redeemer child should complete the work of 
redemption and the Holy Spirit should draw all the elect into the kingdom.  There is a triad of 
blessing: individuals to bring redemption to the whole world, and, seed (Noah’s descendants), 
and land (the renewal of the cultural mandate in Genesis 9:1, 7). 

VI. The Abrahamic Covenant 
A. Scripture: Gen. 12:1-3; 15:12-16; 17:1-8 
B. God chooses a single family to carry out His covenant purpose. His blessing, as with Noah, 

however, is not for that family alone, but through them to bless “all the families of the earth” 
(Gen. 12:3). As with previous covenants, God’s perspective is both individual and worldwide. So 
the Abrahamic covenant carries forward the interests of God’s universal covenant and the grace 
of the Noahic covenant.  God’s sovereignty is displayed in His repeating, “I will”.  Three times in 
the Abraham story God makes promises of what He will do for Abraham and his family.  
Nevertheless, God expects Abraham to respond with living and active faith. In Genesis 12 and 17, 
in fact, God’s command precedes His promise. 

VII. The Mosaic Covenant 
A. Scripture: Exod. 18:4-6 
B. The people left Egypt under God’s miraculous protection. And when they arrived at Mount Sinai, 

the dwelling place of God, God made a covenant with them.  It begins with the grace of God, His 
sovereign work in delivering Israel from Egypt and bringing her to Himself. God’s deliverance to 
Israel is not based on Israel’s numbers or impressiveness (Deut. 7:7–8) or Israel’s righteousness 
(9:5–6), but on God’s love and on the wickedness of the Canaanite nations. But this covenant is 
conditional in the same way that the Abrahamic covenant was. If Israel is obedient, then she will 
be God’s treasured possession.  The relation between God’s grace and human obedience in the 
Mosaic covenant is the same as that in the other covenants.  The promises given to Israel are 
fulfilled to us in Christ. The promise of divine forgiveness belongs to us. He is the Passover Lamb 
sacrificed for us (Jn. 1:29, 36; 1 Cor. 5:7; 1 Pet. 1:19). He is our Priest, our Temple, our King. We 
are the heirs of Israel, receiving the blessing of Abraham (Gal. 3:9). Indeed, we are the Israel of 
God (Gal. 6:16). Paul describes even Gentile Christians as wild branches grafted into the tree of 
Israel in place of the unbelieving branches that have been cast out (Rom. 11:11–24).  

VIII. The Davidic Covenant 
A. Scripture: 2 Sa. 7:8-16 
B. The man after God’s own heart is David, the greatest king of Israel. He enters Saul’s service, 

defeats the giant Goliath, becomes a great warrior.  . Like Saul, David sins grievously against God; 
but unlike Saul, David repents of his sin (2 Sam. 11–12; cf. 24:1–25; Ps. 51). God forgives him, but 
the end of his reign is disturbed by two rebellions and much grief. Still, under David, Israel 
reaches a point of great prominence among the nations. God’s covenant with David establishes 
his throne, and that of his descendants, forever.  Also, the Davidic covenant continues the theme 
of universality. Christ is King overall, the seed of the woman ruling the lands of the earth, 
spreading God’s blessing to God’s people. 

IX. The New Covenant 
A. Scripture: Jer. 31:31–34; cf. Heb. 8:8-12; Luke 24:25-27; Jn. 1:1-14; 5:39-40 
B. God had told the prophet Jeremiah that He would make a new covenant with His people.  Jesus 

Christ the theme of Scripture is the fulfillment of this prophecy.  Jesus said to His Jewish 
opponents: “You search the Scriptures because you think that in them you have eternal life; and 
it is they that bear witness about me, yet you refuse to come to me that you may have life.” (Jn. 
5:39–40)  All previous revelation, all previous covenants, are fulfilled in Him. He is the Prophet 
greater than Moses (Jn. 1:1–14; Heb. 3:1–6), the Priest who replaces the priests of the temple 
(Heb. 4:14–5:10; 7:1–8:7), the King greater than David (Mk. 12:35–37). Jesus’ sacrifice on the 
cross fulfills and replaces the animal sacrifices of the temple, for only His sacrifice took away the 
sins of His people (Heb. 10:1–18). It is in Jesus’ death that His people have died to sin, and in His 
resurrection we, too, have been raised to newness of life (Rom. 6:1–11). 
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The Kingdom of God 
 

I. The Kingdom 
A. 14 …Jesus came into Galilee, preaching the gospel of God, 15 and saying, “The time is fulfilled, and the 

kingdom of God is at hand; repent and believe in the gospel.” Mk. 1:14, 15 
B. Geerhardus Vos  “To Him the kingdom exists there, where not merely God is supreme, for that is true 

at all times and under all circumstances, but where God supernaturally carries through His supremacy 
against all oppressing powers and brings men to the will recognition of the same.”  

C. Early in the Old Testament, God began to promise a future where His sovereignty would be universal 
and eternal.  The promise is universal, not that all will be redeemed but all will obey. 

D. The kingdom of God is the coming of the King, Jesus.  His kingdom is eternal (Ex. 15:18; Ps. 93:2), but 
also historical and temporal.  Scripture is a history of the coming of the kingdom. 

E. God advances His kingdom by choosing the families of Noah, Abraham, Isaac, Jacob, David, etc as His 
special people, through whom all nations of the earth would be blessed and would come to know that 
He is Lord.  The Davidic covenant is the covenant of the kingdom 

II. The Two Ages  
A. God raised Jesus from the dead and seated Him at His right hand in the heavenly places, 21 far above 

all rule and authority and power and dominion, and every name that is named, not only in this age but 
also in the one to come.  Eph. 1:19-21 

B. Already and Not Yet - The Lord’s favor is already, His vengeance not yet.  When Jesus read Isaiah 61:1–
2 in the synagogue at Nazareth, (Luke 4:16–21), He said the passage was fulfilled in Him. He ended His 
reading before “and the day of vengeance of our God.” Jesus, at His first coming, does not carry out 
God’s vengeance, but only “the year of the Lord’s favor.” The Lord’s favor is preeminently Jesus’ death 
on the cross, bearing our sins, and his resurrection, in which we rise to newness of life (Rom. 6:4). 

C. The Kingdom is a broader concept than grace, for it includes both grace and vengeance. 
D. The Two Ages 

1. This age – fall of Adam until the second coming of Christ and the final judgment. Paul speaks 
of the rulers of this age who are passing away. 1 Cor. 2:8 

2. The age to come – Resurrection of Christ through all eternity.  Peter announces that Joel’s 
prophecy of the “last days” has been fulfilled. Acts 2:17.  But also, Jesus taught us to pray, 
“Thy kingdom come…” Matt. 6:10. 

III. God the King 
A. God’s sovereign reign over the entire universe began the moment He created it.  At present however, 

the world over which God has reigned since creation, is in rebellion against its King. 
B. Timing - God ordained the birth of His Son in the “fullness of time” (Gal. 4:4), accomplishing 

redemption for His own through Christ in thirty-three more years, and sending His disciples on a 
journey of several thousand years to bring this good news to all the nations.  

C. God is the Warrior-Provider who defends His people Israel against His and their enemies (Ex. 15:3; cf. 
Dt. 33:26; Ps. 68:5). When Israel is faithful to the Lord, she does not need to worry about her own 
resources (Dt. 20; Judg. 7:1–8). God fights for His people, often with no effort on their part (as 1 Sam. 
7:10–13). Israel’s victories are mainly for the assistance God gives. 

D. Spiritual warfare is one that is fought by the “whole armor of God” (Eph. 6:10–20) 
IV. Christ the King 

A. Jesus carries through God’s “supremacy against all opposing powers and [bring] men to the willing 
recognition of the same.” 

B. Jesus declared King, by His disciples (Lk 19:38), Jesus to Pontius Pilate (Matt. 27:11), He was crucified 
for declaring it (Jn 19:12,15), and after His resurrection He said all authority in heaven and on earth 
had been given to Him (Matt. 28:18-20).   



 

C. During His earthly life, Jesus did not reign in such a way as to challenge the political supremacy of 
Rome. But because of His atonement and resurrection, Paul said that God highly exalted Jesus, that 
every knee will bow and every tongue confess that Jesus is Lord.  (Phil. 2:9–11) 

D. Since Jesus’ ascension, the kingdom of God is the work of God through His people, bringing Jesus’ 
kingship to bear on the whole world, bringing people to bow the knee to Him, and confess His 
lordship. Note that our teaching is not just any “teaching” (didasko), but a teaching “to observe” 
(tereo). The focus is on actions not propositions. 

V. The Gospel of the Kingdom 
A. At Jesus’ birth, the angel proclaimed to shepherds: I bring you good news of great joy that will be for 

all the people. For unto you is born this day in the city of David a Savior, who is Christ the Lord. (Lk 
2:10-11) 

B. The gospel, then, is the good news of redemption through Christ. But this redemption is specifically 
through Christ as King. 

C. It is the message “your God reigns” (Isa. 52:7) and the royal act of freeing captives and executing 
vengeance (61:1; Isa. 52:7; cf. Nah. 1:15; Rom. 10:15). 

VI. Law and Gospel (false distinctions) 
A. Traditionally, Lutherans and Calvinists have distinguished three “uses” of the law:  

1. to restrain evil in society  
2. to terrify sinners in order to drive them to Christ  
3. to provide guidance to those who believe.  (Some (Lutherans) object to this 3rd use as leading 

to legalism.  But God issues many commands in Scripture.) 
B. We are not saved by keeping the law, but we are obliged to keep it after being saved.  In fact, God’s 

Spirit gives us the desire to do so. 
C. The law not only is a terrifying set of commands to drive us to Christ, but also is the gentle voice of the 

Lord, showing his people that the best blessings of this life come from following his will. 
D. Law and gospel come together in preaching the kingdom. The coming of the kingdom is the coming of 

a King to enforce His law on a disobedient worlds.  
E. But the King who comes is full of love and forgiveness. So His coming is good news, gospel, not only 

because He judges the wicked, but because He brings redemption to His people. 
VII. Two Kingdoms (Prevalent False Theology) 

A. LUTHER distinguished two kingdoms, in effect a kingdom of law and a kingdom of gospel.  
1. Law = civil order, ruled by the state. It is secular, governed by natural law 
2. Gospel = order of salvation, sacred, ruled by the church, governed by Scripture. 
3. Every believer belongs to both kingdoms, but the two do not overlap in their functions. S 

B. FALSE  Modern advocates of the Two Kingdoms theory maintain the church should never (or very 
rarely) try to influence the secular world, nor allow itself to be influenced by culture. 

C. TRUE Scripture speaks of only one kingdom of God.  There is no “secular kingdom,” no kingdom ruled 
only by natural law and not by Scripture. All people have a responsibility to hear God’s Word, to 
respond to it obediently, and to accept the renewal of God’s grace. 

D. HISTORY  After the flood, even after God’s covenant with Noah (8:21), human beings drifted far from 
God. Their cultures were not secular, but were religious, devoted to false gods. Societies pretending to 
exist without religion, are a modern phenomenon, rebelling against God. 

VIII. Life in the Kingdom 
A. Jesus sets the kingdom as the goal of human life 

1. Jesus tells his disciples to “seek first the kingdom of God and His righteousness, and all these 
things will be added to you.”  Matt. 6:33  (“these things” = food and clothing) 

2. Our highest goal ought be to contribute to the kingdom of God, making disciples, working to 
defeat evil in the world and bringing people to Christ as King of kings. 

3. The Beatitudes are blessings given to kingdom disciples.  Matt. 5:1–11 
4. Those in the kingdom are to be salt and light in the earth (vv. 13–16) keeping the law, not 

just externally, but from the heart (vv. 17–48). 
B. The kingdom and law are not opposed. The law continues as the standard of life, the normative 

perspective. But the kingdom provides direction, prioritization, a situational perspective. 
 



 
     
 

    God of Relationship  |  Lesson 3 
    The Family of God 

    Dr. ROBERT FORNEY 
 
 
 
 
 

Father, applied to God, is rare in the OT, but common in the NT as Jesus’ own name for the One who sent Him. (He does 
not address God as Lord or as King.) The relation of the Father to the Son reveals the communion of the Trinity itself.  
Believers are God’s family, under His Fatherhood. Brother is the most common way of referring to a believer after Jesus’ 
resurrection. The term distinguishes the believer from the world. 
 
The Family of God 

I. The Fatherhood of God 
A. God is male   

1. The pronouns and verbs referring to God in Scripture are always masculine, and the images used 
of him (Lord, King, Father, husband, etc.) are typically masculine. 

2. No one argues that God is literally male or female, for the general consensus among Christians 
(and, the biblical teaching) is that God is incorporeal. 

3. Although Scripture sometimes represents God anthropomorphically by using images of bodily 
parts, those parts never include sexual organs. 

B. Scripture emphasizing the Fatherhood of God 
1. In Ephesians 3 Paul emphasizes the Fatherhood of God. 14 For this reason I bend my knees before 

the Father [pater], 15 from whom every family [patria] in heaven and on earth derives its name,  
2. In Scripture God’s fatherhood is not sharply distinct from His Lordship. Sometimes it is linked with 

creation, as in Deut. 32:6, where God rebukes Israel for its corruption: “Do you thus repay the 
Lord, you foolish and senseless people? Is not He your father, who created you…?” 

3. But God exercises a special kind of fatherhood toward His chosen people by virtue of His 
covenants with them. In such contexts, Scripture emphasizes more specifically the qualities of a 
good family head: the father as protector, provider, and guide (Deut. 1:31), showing compassion 
to His children (Ps. 103:13), especially toward the fatherless (Ps. 68:5). The Father is the 
Redeemer (Isa. 63:16).6 He reaches out with joy to the returning prodigal (Luke 15:11–32). 
Discipline, too, is important (Prov. 3:11–12; Heb. 12:4–11). 

II. Father and Mother? 
A. What would a female God be like? 

1. Are there traits of character or personality distinctive to women in some degree?  
a. NO - Sometimes feminists have said no. In their view, all human character and personality 

traits are common to men and women, and to think otherwise is to engage in stereotypes.   
b. YES - Other times, they have recognized that there are differences (in degree, at least), but 

have wanted society to give greater honor to those traits associated with women. 
2. It is not clear, therefore, what kind of god a female deity would be. Would she be far more 

nurturing, kind, hospitable, friendly than the male deity of patriarchal theology? Or would she be 
just as powerful, dominant, aggressive as any male, but nevertheless somehow female? 

B. Feminine Images of God in Scripture 
1. Deut. 32:18, God through Moses rebukes Israel, referring them to: “the God who gave you birth” 
2. Isa. 42:14–15, God declares impending judgment saying: “now I will cry out like a woman in labor; 

I will gasp and pant.” 
3. Matt. 23:37, Jesus compares himself to a hen who gathers her chicks under her wings. A feminine 

metaphor, but certainly not one that calls into question the gender of Jesus. 
4. The use of Spirit (Heb. ruach, Gr. pneuma). Ruach is a feminine noun, and Gen. 1:2 may picture 

the Spirit “brooding” as a mother bird. Scripture also represents the Spirit as the Giver of Life (Ps. 
104:30), particularly new birth (Jn. 3:5–6). 



 
     
 

5. Not much can be derived from the grammatical point. Feminine nouns do not necessarily denote 
female persons, and the corresponding Greek term pneuma is neuter. “Brooding” is a possible 
interpretation of the word rachaf in Gen. 1:2. The word born (gennao) can mean “beget” as well 
as “bear,” so it can refer to the male role in reproduction as well as to the female.  In this image, 
God plays both male and female roles in Israel’s origin 

C. Theological Importance of Masculine Imagery 
1. Feminists often argue that Scripture places little importance on the maleness of Jesus, or on 

speaking of God in masculine terms. The masculine imagery, they argue, is due to the 
patriarchalism of ancient culture, but it makes no difference to the message of Scripture. 

2. There are, however, a number of reasons to think that the overwhelming preponderance of 
masculine imagery has some theological importance: 
a. As we have seen, God’s names are of great importance theologically. They reveal Him.  
b. In Scripture God names Himself. His names, attributes, and images are not the result of 

human speculation or imagination, but of revelation. 
c. Female deities were well known to the biblical writers. Ashtoreth (Judg. 10:6; 1 Sam. 7:4; 

12:10) was worshiped by the Canaanites as the wife of Baal.  In writing about Yahweh, the 
OT writers distinctly rejected worship of a goddess or of a divine couple. 

d. Creation is a divine act that produces a reality outside of God Himself, a creaturely other. The 
world is not divine, nor is it an emanation from His essence. Nor does God create by “making 
room ‘within’ Himself for the nondivine.”  As a metaphor for this biblical view of creation, 
the male role in reproduction is superior to the female. 

e. In Scripture, the most central name for God is Lord, which indicates His headship of the 
covenants between Himself and His creatures. In Scripture, rule in the covenant community 
is typically a male prerogative. Kings, priests, and prophets are generally male.  The husband 
is the head of the covenant formed by marriage. 

f. God relates to His people as husband to wife. It is the church, not God, that is feminine in its 
spiritual nature. “Husbands love your wives just as Christ also loved the church…”(Eph. 5:25) 

g. Instead of Father, it is suggested that we should instead refer to God as Parent or Creator.  
Unisex language, however, inevitably suggests that God is impersonal, and that is completely 
unacceptable from a biblical standpoint. 

h. It is not degrading for a woman to be submissive to her husband and excluded from the 
office of elder in the church. Often in the view of feminist writers, it is degrading for anybody 
to be subject to the authority of other persons, even of God. But submission to the authority 
of others is unavoidable in human life.  It would be hard to show that any better 
understanding of God, or any more wholesome relationship between the sexes, would result 
from the substitution of female or impersonal imagery for male.  The submission of the 
persons of the Trinity to one another, as the archetype of the godly wife’s submission to her 
husband and the husband’s submission to elders in the church. 

III. Living in God’s Family 
A. The story of the Bible is family history, the story of how the family was founded, nurtured, and 

disciplined, and the extraordinary things that happened to it and through it. It is our genealogy, 
showing how we became children of God, our book of generations, showing what the family has done 
over the years. Like kingdom, family is a dynamic metaphor. 

B. Paul speaks of the Mosaic covenant as a time of imprisonment (Gal. 3:22–23), captivity (v. 23), 
guardianship (v. 24). To Paul, these leave little distinction between sonship and slavery (4:3).  

C. But in Christ, we become free, as sons: ”…God sent forth his Son, born of woman, born under the law, 
to redeem those who were under the law, so that we might receive adoption as sons. And because 
you are sons, God has sent the Spirit of his Son into our hearts, crying, “Abba! Father!” So you are no 
longer a slave, but a son, and if a son, then an heir through God. (Gal. 4:4–7) 

D. The new covenant age is a time of maturity. We are no longer little children, but adults (Gal. 4:8–11). 
That means we are closer to our inheritance, the new heavens and new earth. 

E. Because we are members of God’s family, we are called to love God and obey him, but also to love 
one another. The spiritual gifts of each member are for the use of the whole body (Rom. 12:1–8; 1 
Cor. 12:1–13:13; Eph. 4:1–16). 
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The Great I Am 
I. The Person of God 

A. God’s Attributes: God is a Spirit, infinite, immortal, and unchangeable, in His being, wisdom, 
power, holiness, justice, goodness, and truth.  Westminster Shorter Catechism, Question 4 
1. Communicable (shared) attribute: a spirit  (angels also are incorporeal) 
2. Incommunicable (not shared) attributes: infinite, immortal, and unchangeable – God 

alone 
3. Communicable (shared) attributes: being, wisdom, power, holiness, justice, goodness, 

and truth – man created in the image of God shares these attributes to a certain degree 
B. God's Aseity -- "I Am"   Aseity = Latin a se = “from or by self” 

1. God is “self-contained.” “Self-existence,” sometimes called aseity, refers to the fact “that 
God is in no sense correlative to or dependent upon anything besides His own being. God 
is the source of His own being, or rather the term source cannot be applied to God. God 
is absolute. He is sufficient unto Himself.”  Cornelius Van Til, Dutch-American Theologian 

2. God “is what He is through or by His own self” – Herman Bavinck, Dutch Theologian 
3. 14 And God said to Moses, “I AM WHO I AM”  Exod. 3:14 
4. The first of the incommunicable attributes of God is His self-existence 

a. All other attributes are derived from this one. 
5. Synonyms: Independence (from creation), self-existence, self-sufficiency, and self-

containment. 
a. God’s lordship means He has absolute control, every event takes place at His 

initiative, He is never moved to act by anything outside of Himself.  His authority is 
the ultimate standard of truth and right.  

6. God has No Needs  
C. Does God have feelings?  Yes 

1. Some have argued “no” because God is self-sufficient, independent, and autonomous 
a. Emotions affect the body (e.g. tears, adrenaline, queasy stomach), but God is 

incorporeal. 
2. God’s aseity, immutability, and eternal decrees lead some to think that He cannot 

respond. 
a. Emotions are most often a response to events. 
b. God’s eternal decrees do not change but ordain change.  Historical events are 

ordained and God evaluates each. These evaluations are fixed in God’s eternal plan.  
But they are genuine evaluations of the events.  Such evaluations are true responses. 

3. God rejoices over good and grieves over evil. 
a. [The Lord] will rejoice over you with joy, He will be quiet in His love, He will rejoice 

over you. Zeph. 3:17 
b. The Lord was sorry that He had made humankind on the earth, and it grieved Him to 

his heart. Gen. 5:6 



 
     
 

4. Scripture records many emotions that God has:  
a. Love: Jer. 31:3, Jn 3:16, 1 Jn 4:8 
b. Anger: Ps. 7:11, Deut. 9:22, Rom. 1:18 
c. Joy: Zeph. 3:17, Isa. 62:5, Jer. 32:41  
d. Hate: Prov. 6:16, Ps. 5:5, Ps. 11:5 
e. Compassion: Deut. 32:36, Judg. 2:18, Ps. 135:14  
f. Grief: Gen. 6:6, Ps. 78:40 
g. Jealousy: Ex. 20:5, Ex. 34:14, Josh. 24:19 

5. God speaking through the prophets often shows emotion when He speaks 
a. Hear, O Israel Deut. 6:4, Ps. 50:7 
b. I love you Isa. 43:2-5 

6. God speaks to us and to our emotions 
a. Do not fear Isa. 43:2 
b. Do not be dismayed Isa. 41:10 

7. We are made in the image of God and we have emotions 
a. Then God said, “Let Us make man in Our image…”  Gen. 1:26 

D. Can God suffer?  Yes 
1. The Passion of Christ: Gethsemane, beating, crown of thorns, mocked, spit, nailed to cross 

a. Christ has two natures in one person.  His suffering is in His human nature. 
2. The nature of love, God is affected by the objects of his love   Jn. 3:16 
3. God suffers with His people as they suffer because of evil.  (Jesus wept.  Jn. 11:35) 
4. God also suffers in His non-incarnate Being. 

a. In all their afflictions He was afflicted. Isa. 63:9 
b. We do not have a high priest who is unable to sympathize with our weaknesses, but 

One who in every respect has been tempted as we are, yet without sin.  Heb.4:15 
5. The Father and the Son both experience suffering but not in the same way.  The Son was 

crucified, the Father was not.  The Father did empathize, agonize, and grieve over the 
death of Christ, and His separation from Him.  But the Father did not experience death in 
the same way as the Son. 

6. Suffering in the four modes of divine existence: 
a. In God’s atemporal, aspatial existence He ordains grievous events to His glory and 

evaluates them appropriately.  In that sense He grieves but does not suffer injury or 
loss. 

b. In His temporal and spatial omnipresence, He grieves with His creatures, and He 
undergoes temporary defeats on the way to His complete victory that He has 
foreordained. 

c. In His theophanic presence, He is distressed when His people are distressed (Isa. 63:9) 
but He promises complete victory and vindication both for Him and for His faithful 
ones. 

d. In His incarnation, the Son suffers injury and loss: physical pain, deprivation, and 
death.  The Father knows this agony, including the agony of His separation from His 
Son.  He regards it as a unique and awful tragedy, but also His foreordained means of 
salvation. 
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Trinitarian basics 
I. This fact is difficult to understand, but it is quite unavoidable in Scripture and central to the Biblical 

gospel. 
II. Statement: God is Three in Person but One essence 

A. Paradoxical = seeming to be but not contradictory 
B. Not three existences but three subsistences, a real difference but not an essential difference Each 

Person in the Godhead subsists under the presence of Deity. Father, Son & Holy Spirit 
C. Triune = tri (three); une (one) 

III. Trinitarian doctrine 
A. Purpose: The doctrine of the Trinity describes and accounts for something biblically obvious and 

fundamental to the gospel.  It also excludes heresies that have arisen. 
B. God is One but somehow also Three.  This fact is difficult to understand, but it is quite unavoidable in 

Scripture and central to the biblical gospel. 
C. The doctrine of the Trinity makes five basic assertions: 

1. God is One 
2. God is Three 
3. The Three Persons are fully God 
4. Each of the Persons is distinct from the others 
5. The Three are related to one another eternally as Father, Son, and Holy Spirit  

IV. God Is One  
A. God’s unity -  unity of Persons within the Trinity; the uniqueness of God’s nature or generic unity; 

God’s numeral oneness (there is only one of Him). 
1. Deut. 6:4 - “…The Lord our God, the Lord is one.”  There is only one covenant Lord.   
2. Deut. 4:32-35 – “…To you it was shown that you might know that the Lord is God; there is no 

other besides Him.”  God’s unity, both numerically, (“there is no other”) and generically (the God 
who did uniquely great and awesome deeds). 

3. With Lordship is the attribute of authority, controlling all other beings and only God speaks 
authoritatively of the past and the future  Isa. 44:6-8 – “Who is like Me?  Let him proclaim it.  Let 
him declare and set before Me, since I appointed an ancient people.  Let them declare what is to 
come, and what will happen….” 

4. God is unique in His presence with human beings and is the only Savior 
a. Isa. 45:5-6; 22  – “I am the Lord, and there is no other, besides Me there is no god; I equip you, 

though you do not know Me….Turn to Me and be saved, all the ends of the earth!  For I am God, 
and there is no other.” 

5. New Testament – Jesus Christ, God the Son, also is a divine unity, the one and only Savior and 
Lord.  He is the way, the truth, and the life (Jn. 14:6). 

B. God and the “gods”  
1. Scripture also refers to “gods” Ex. 15:11 “Who is like You, O Lord, among the gods?” 
2. God’s Oneness does not mean that only He has ever been called God. 
3. The passages that refer to “gods” says that God is far greater & is sovereign over them. 
4. The actual ontological status of these “gods” is unclear.  It is not clear they actually exist. 
5. Scripture opposes the view that there are other beings somehow equal to God. 

C. Contemporary Critiques of Monotheism  



 
     
 

1. Jurgen Moltmann defines monotheism as the monarchia of Greek philosophy, Plotinus and Islam, 
an unbiblical idea that rules out the biblical idea of the Trinity.  Plotinus lacks any complexity.  
God is One and simple, but He has many attributes. 

2. The biblical revelation of God is that He is the almighty ruler of the universe.  Islam also holds this 
idea of God. 

D. God Is Simple – there is no composition in His being.   
1. God has no physical parts, form and matter, actual and potential, genus and differentia, 

substance and accident, God and His essence, essence and attributes, attributes and one 
another, essence and esse. 

2. God is not, in any sense, made up of parts.  His attributes are not parts or divisions within the 
Godhead.  Each is essential to Him.  is essence includes them all. 

V. God Is Three 
A. “The mystery of the Trinity is not revealed in the Old Testament, but the mystery of the Trinity 

underlies the Old Testament revelation, and here and there almost comes into view… it is not 
corrected by the fuller revelation that follows, but only perfected, extended and enlarged.”  B.B. 
Warfield 

B. Plurals (Hebrew ending -im) –Elohim (God) = ultimate supreme, rich in His Being. Also panim (face), 
adownim (master), Also Gen. 1:29 “Let us make man in Our image.”  These plural forms are 
grammatical, but the monotheists of the Old Testament do not object to them. 

C. Hypostatizations  - when someone thinks of an abstract concept as if it was a concrete thing. God’s 
Word, God’s Name, and God’s Glory are examples. 

D. Divine Persons in the Old Testament 
1. God’s Spirit – Gen. 1:2 God creates and His Spirit hovers; Job 26:13 God also creates by His Spirit; 

Ps. 104:30 God sends His Spirit to do His bidding 
2. Angel of the Lord – Not every angel in Scripture is God, note Rev. 19:10, 22:9;  But: Gen. 16:6 

appearing to Hagar, the Angel speaks as God, making a covenant with her and her children; Gen. 
22:11-12 the Angel tells Abraham “you have not withheld our son from Me.”  Gen. 32:30  Jacob 
says of the man (called an “angel” in Hos. 12:4) who wrestled with him. 

3. Messiah is a human (incarnate) deliverer, a son of David, but no mere human can save Israel 
from its sins.  Only God’s Arm can bring salvation (Isa. 59:15-20; etc.) 

E. Triads in the Old Testament – amplify, raising language to a level worthy of deity. 
1. Aaronic blessing (Nu. 6:24-26) “The Lord bless and keep you, the Lord make His face to shine 

upon you and be gracious to you; the Lord lift up His countenance upon you and give you peace.” 
2. Isa. 6:3  The angels sing, “Holy, holy, holy is the Lord of hosts.” Isa. 33:22 “For the Lord is our 

judge, the Lord is our lawgiver; the Lord is our king; He will save us.” 
F. Old Testament Triads of Divine Beings  

1. Ps. 33:6  “By the word of the Lord the heavens were made, and by the breath of His mouth all 
their host.”  = Father is the speaker, His word is Jesus (Jn. 1:1-2); and, His breath (Spirit, ruach) 

2. Isa. 44:6  “Thus says the Lord, your Redeemer, the Holy One of Israel”   
G. The Divine Persons in the New Testament – the Father, Son, and Holy Spirit 

1. Jesus is conceived by the Holy Spirit (Matt. 1:18; Luke 1:35) 
2. At Jesus’ baptism: Jesus, the Spirit descending like a dove, and the Father’s voice speaking (Matt. 

3:16-17; Luke 3:22) 
3. The Spirit led Jesus into the wilderness, and He returns to Galilee “in the power of the Spirit” 

(Matt. 4:4-10; Luke 4:14) 
4. Jesus expresses eternal intimacy with the Father (Jn. 17:5, 10-11, 22, 26) and promises to send 

the Holy Spirit upon the church (Jn. 14:16-18, 26; 15:26; 16:13-15; 20:21-22) 
5. Of Jesus, Peter says at Pentecost, “Being therefore exalted at the right hand of God, and having 

received from the Father the promise of the Holy Spirit, He poured out this that you yourselves 
are seeing and hearing.”  (Acts 2:33) 

6. In the beginning was the Word, and the Word was with God, and the Word was God. The Word, 
Jesus created all things.  In Him was life and light (Jn. 1:1-5) 
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Three Persons are God 
I. Taking Jesus’ Deity for Granted – Scripture that assumes His deity, but does not assert it 

A. Egocentric teaching of Jesus 
1. Matt. 5:11, 17; 7:28, 29; 11:17; 16:25  
2. “I am’s” in John: 6:48; 8:12; 11:25; 14:6; etc. 
3. Commands to “follow Me” – Matt.4:19; 8:22; 9:9; 16:24; 19:21; Jn. 10:27; 12:26; 13:36 

B. Negative evidence 
1. Jesus never withdraws or modifies a statement, never apologizes or repents, never seeks 

advice nor asks for prayer for Himself 
2. Acts strangely without explaining: sleeps in boat in storm, allows friend Lazarus to die 

C. Apostle Paul Gal. 1:1, 10, 12 - his apostleship comes through Christ and God the Father 
D. Rom. 1:7 – “Grace to you, and peace from God our Father and the Lord Jesus Christ 

II. Christ, the Covenant Lord – Jesus stands in the place of Yahweh as the Lord of the Covenant 
A. Phil. 2:11; Rom. 10:9; 1 Cor. 12:3 – Jesus is the Lord 
B. Matt. 26:28 – “…this is My blood of the covenant which is being poured out….” 
C. 1 Cor. 11:25; 12:3 – “the new covenant in My blood” none can say, ‘Jesus is Lord’, except by the 

Holy Spirit.” 
D. Matt. 22:43-46 – re Ps. 110:1 asks how the Christ, son of David, could also be David’s Lord  
E. Jer. 23:5, 6 - this is the name by which he will be called: ‘The Lord is our righteousness.’” 
F. NT writers cite OT passages that speak of Yahweh and refer those to Jesus (Matt. 3:3;  Matt. 21:16; 

Luke 2:11; Jn. 8:56-58) 
III. Christ, the Son of God  

A. “Son of God” can also be used for finite beings 
B. Jesus fulfills the sonship of Adam, of Israel, of its officers 
C. But Sonship of Jesus is of a different order.  He is the Son of God. (Luke 1:31, 32; Jn. 1:34) 
D. Jesus speaks of His Father indicating the uniqueness of the relationship: Mk. 8:38; Jn. 5:18 
E. Sonship = Jesus’ relationship to the Father; and, Lord = His relationship to His people. 

IV. Jesus, the Christ or the Messiah = the Anointed One 
A. Prophets (1 Kgs. 19:16), priests (Ex. 29:7), and kings (1 Dam. 10:1) were anointed with oil 
B. Jews expected the Messiah to be royal, descendant of David (Matt. 22:42) to deliver Israel  
C. OT anticipates far more than a political deliverer Isa. 9:6; Mic. 5:2; Zech. 2:8-11 
D. Jesus claims to be the Messiah Matt. 16:16, 17; Mk. 14:61, 62; Jn. 4:25, 26; 11:25-27 
E. In much of NT, Jesus is referred to as, Jesus Christ. Christ, like Lord and Son is a divine title. 

V. Jesus Christ Is God  
A. Jn. 1:1 In the beginning was the Word, and the Word was with God, and the Word was God.  
B. Jn. 1:18  God the only Son, who is in the arms of the Father, He has explained Him. 
C. Jn. 20:28, 29  Thomas aswered Jesus and said, “My Lord and my God!”   
D. Acts 20:28  Shepherd the church of God which He purchased with His own blood.  
E. Rom. 9:5  From whom is Christ according to the flesh, who is over all, God blessed forever. 
F. 2 Thess. 1:12  In accordance with the grace of our God and the Lord Jesus Christ. 
G. Tit. 2:13  The appearing of the glory of our great God and Savior, Christ Jesus, 
H. 2 Pet. 1:1  By the righteousness of our God and Savior, Jesus Christ: 
I. Heb. 1:8  But regarding the Son He says, “Your throne, God, is forever and ever….” 



 
     
 

J. 1 Jn. 5:20  “The Son of God has come, and we are in His Son Jesus Christ. This is the true God  
K. Phil. 2:6  He already existed in the form of God 
L. Col. 2:9  For in Him all the fullness of Deity dwells in bodily form, 

VI. Other Titles of Christ  
A. Son of Man – used most often by Jesus Himself.   

1. Dan. 7: 13, 14  “I kept looking in the night visions, And behold, with the clouds of heaven One 
like a son of man was coming, And He came up to the Ancient of Days And was presented 
before Him.  And to Him was given dominion, Honor, and a kingdom, So that all the peoples, 
nations, and populations of all languages Might serve Him. His dominion is an everlasting 
dominion Which will not pass away; And His kingdom is one Which will not be destroyed. 

B. Word   
1. Jn. 1:1-14 – In the beginning was the Word and the Word was with God and the Word was 

God.    
2. Rev. 19:13  He is clothed with a robe dipped in blood, and His name is called The Word of God. 

C. Image of God   
1. Col. 1:15  He is the image of the invisible God, the firstborn of all creation: 

D. Savior    
1. Isa. 43:11  “I am the Lord, and besides Me there is no savior 
2. Luke 2:10, 11  And so the angel said to them, “Do not be afraid; for behold, I bring you good 

news of great joy which will be for all the people;  for today in the city of David there has been 
born for you a Savior, who is Christ the Lord. 

E. Holy One   
1. 2 Kgs. 19:22  Whom have you taunted and blasphemed? And against whom have you raised 

your voice, And haughtily raised your eyes? Against the Holy One of Israel! 
2. Mk. 1:23, 24  Just then there was a man in their synagogue with an unclean spirit; and he cried 

out,  saying, “What business do you have with us, Jesus of Nazareth? Have You come to 
destroy us? I know who You are: the Holy One of God!” 

F. Alpha and Omega, beginning and the end   
1. Rev. 1:17, 18   When I saw Him, I fell at His feet like a dead man. And He placed His right hand 

on me, saying, “Do not be afraid; I am the first and the last, 18 and the living One; and I was 
dead, and behold, I am alive forevermore, and I have the keys of death and of Hades.  

2. Rev. 21:8  Then He said to me, “It is done. I am the Alpha and the Omega, the beginning and 
the end. I will give water to the one who thirsts from the spring of the water of life, without 
cost. 

VII. Other Evidence for Jesus’ Deity  
A. Jesus bears divine attributes: holiness, perfect truth, wisdom, almighty power, eternity, 

immutability, glory 
B. Jesus performs divine acts: creation, providence, miracles, forgiveness of sins, final judgment 
C. Jesus in Scripture is an object of faith and worship 

Each of the Persons is distinct from the other 
I. The Father appoints Son to a place of honor (Ps. 2:7; 110:1); They know each other (Matt. 11:27) 
II. The Son is somehow ignorant of something that the Father knows (Mk. 13:32) The Word was with God 

as well as being God (1 Jn. 1:1, 2) 
III. Jesus prays to Father (Jn. 17) teaches disciples to pray to Father in His name (Jn. 16:23) 
IV. Jesus asks Father to send the Spirit who is another Paraclete, distinct from Himself (Jn. 14:16) 
V. The Father speaks from heaven testifying to the Son (Matt. 17:5) 
VI. Jesus ascends to the Father (Jn. 20:17) 
VII. Jesus sits down with the Father on the Father’s throne (rev. 3:21) 
VIII. The angelic chorus ascribe salvation to God and to the Lamb (Rev. 7:10) 
IX. The Spirit is divine, coordinating with the Father and the Son (Matt. 28:19; 2 Cor. 13:14) 
X. Jesus commands the disciples to make disciples and baptize them in the name of the Father, the Son, 

and the Holy Spirit (Matt. 28:19) 


